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&3 Daf 33: LIGHTING FIRE ON YOM TOV

2iv oP3 vy NP7 97 51 @

On Yom Tov it is prohibited to ignite a new flame, e.g., lighting a match.
However, on Yom Tov it is permissible to kindle a fire from an existing
flame. For instance, it is permissible to bring an unlit candle close to
an existing fire, in order to light that candle. At one time, there were
no matches. Fires would be lit using various other methods. It is
interesting to see the Mishnah record how flames were once kindled.

The Mishnah relates that in the past they used to rapidly rub
together two stones that would become so heated that they emitted
sparks, from which a flame would result — much like the lighter that
ignites fire in the stoves of our kitchens today. Alternatively, they
would rub together pieces of wood and produce fire.

Another method was to fill a glass
utensil with water and place it in
direct sunlight. The utensil acted as
a magnifying glass, from which it was
possible to kindle a flame. For what
reason does the Mishnah list the many
ways flames were lit? In order to teach
us that all of these methods are
forbidden on Yom Tov.
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In the seventh year, which is the shmittah (sabbatical year), halachah
calls for no plowing or sowing seeds in the fields in Eretz Yisrael. Fruits
that grow during the sabbatical year are hefker (ownerless). Anyone who
wants to do so can go and take shmittah
year fruit from the fields.

There is an obligation to set aside terumot
u’'ma’asrot (tithes) from fruits grown in
Eretz Yisrael. Until this is done, the
fruits are considered “tevel,” which
means that a person is halachically
prohibited from eating them. However,
the Talmud states that the obligation
to set aside terumot u’ma’asrot does
not apply to fruits of the shmittah year.
Rather, it is permissible to eat these
fruits directly from the tree.
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K Daf 35: EATING IN A CASUAL MANNER 1 nrax a1
We learned that it is prohibited to eat “tevel,” produce from which terumot DN 1W™Man N9W nina ,”v1p” JI87 MONW 11TnY
u’ma’asrot have not yet been set aside. Yet, there is a case in which it is JINY \RAY AP Wt 13 NINT Oy .NiTwynl ninian
halachically permissible to eat produce before terumot u’ma’asrot have been Ninwyn1 ninian Don 1WmMany 119 Ty nina
set aside and still not violate an issur (prohibition). Fruits that remain scattered ninany , NiN TINYNN . MON Iy 112 N9 IINT PRRY)
in the field — “shelo nigmera melachtam” (whose work is not completed) — ann ,';DDJﬁ?D ﬂif.JAJ" N7 1"TV1 ,'-‘l',['\yg nﬁ{gm'\y’
may be eaten in the manner of “achilat ara’i.” ) - N .'.'1N‘p_7_- n71aN" 73N

The status of fruit “shelo nigmera melachtam”
is applied to agricultural yield whose production is
not yet complete. For example, zucchini that has
been harvested but remains scattered and not
gathered together in a large pile. It is permissible to
eat such produce “achilat ara’i” (eating in a casual
manner) without setting aside terumot u’ma’asrot.
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“Achilat ara’i” is eating in a low-key manner.
“Ara’’” means temporary, or casual. In other
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words, eating that is not routine and not N7 ,Ny11p A2'NW N77IN 10173
considerable. For instance, a person who stands NTwa TRiva DTN 7WnY .n11wn
in a field and wants to eat unharvested fruit for enjoyment. .InNanY Ma 7aN7 nyin
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The Mishnah enumerates some restrictions on Shabbat & Yom Tov instituted 71ONW ,D'NIN 1YY DTNR DN N3in NJwRn
by the sages: .11V D)1 NAWA Niwy?

Prohibition against climbing a tree: The chachamim decreed that
a person should not climb a tree on Shabbat and Yom Tov so as to
prevent the possibility that while climbing a person might accidentally
detach a branch from the tree, something prohibited on those days.
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Prohibition against riding: The chachamim ruled that a person may nawa 1377 1'NY 11pR 02N 21377 110N
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proper path.
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Prohibition against buying and selling: The chachamim also decreed
that it is prohibited to sell or purchase items on Shabbat out of concern that
to conclude the sale the parties would write down the final sum, thereby
violating the issur of “kotev” (writing).

Prohibition against swimming: The chachamim also instituted a prohibition
against swimming in water on Shabbat out of concern that the swimmer
might want to construct a flotation device, such as a water wheel, breaking
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not ride on an animal on Shabbat, because of the concern that the
rider might tear off a branch of a tree in order to direct the animal on the

the prohibition of building on Shabbat. .Ni11% MON "1 NAwl




Seder Moed | Beitzah 37-38

a Daf 37: EXCURSION OUTSIDE THE SHABBAT BOUNDARY D-'lmjl'z [giala ﬂg’l_f‘:’ 'y 9% a
In the final pages of Masechet Beitzah, the Talmud deals with the 71BN 17T TINYND PRIy ,N¥'a NJon YW 0iNKD 0'aTa
law of techum (boundary). The rules Techum Shabbat* (Shabbat 11TR7 DINAY vINN AN'¥T 210K 7Y .DINARY vINN ANy
boundary) were covered extensively in Masechet Eruvin. On MON 11V D21 NAYAY ,vaip AT WON .1"217"Y N1oNa
Shabbat and Yom Tov, a person is prohibited from going ,MAR D'aY%RN NI %Y pnInY %W 1'yan NRYY DTNY
more than 2,000 amot/cubits (approximately 1 kilometer or. A7v2 wnip

62 miles), in any direction from a person’s place of domicile.
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On this daf, we learn that a person’s possessions are subject 7Y DINAY vINN NRNA0 NN R'YiNY MON ,NNN2A W? 121877 DR
to the same Shabbat restrictions. For example, Reuven is Ton 1;;-in-1 nay 1;3"7 DN DYIN '.n'?v,j n17y3j 12 P '11y;|
prohibited from taking his animal outside the techum of the nnnan ‘7\’1 Dinnn ,.nll.'.ltl 1ya 1lii\hnljj n&h'; innﬁ:; nN
city in which he resides. However, if, prior to the start of .AYiNY ANIN 00 RIA M0 T3 ,AYIND YWY 1Y) 1aY Yaga

Shabbat, Reuven transferred responsibility for his animal
to a shepherd who resided in another city, then the
animal’s techum would be determined by the city where
the shepherd lived, since Reuven did indeed hand over
supervision of animal to the shepherd.

*According to halachah, “Techum Shabbat” defines the physical area in which
it is permissible to walk on foot during Shabbat and Jewish holidays.
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Stalks of grains are covered with a type of shell called 0'72iR 'R ."¥Nn" NNIRIY N2%21 0920 AR1AND "72Y
“motz” (husk, chaff). The motz is not eaten, rather the grain NN N2AN TM927 T2 INIARD NN D'WT RN ,”YR"0 NN
is threshed to separate it from the motz. How is the grain 92N ,Ni1iaNa D'WT DiPD PANIIAD DN D'WT 7N .YAD
threshed? Today, threshing is accomplished using machines. ,DNIN D'WT , V2120 7Y NYND "73W NN D790 1) DY
However, there was a time when they would spread the stalks .0717Y740 10 D791 Na%pn NNt 721
of wheat on the ground to beat
them, causing the husks to separate \ nN - DWwT 1yl
from the grain. Y2770 7Y ANIann
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on the ground, pebbles would get
mixed into the grain. The chachamim
said that it was permissible to sell
the grain mixed with pebbles since
the buyers, in the places where
they were accustomed to selling
wheat thusly threshed, were
aware that the wheat contained
pebbles. Accordingly, it was not
considered gezel (theft).
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K Daf 39: PROHIBITION OF MISAPPROPRIATION
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The issur of meilah (prohibition against
misappropriation) means that a person may
not derive benefit from hekdesh (an object
that belongs to the Beit HaMikdash). A person
who committed an aveirah (transgression) and
accidentally misappropriated hekdesh is called
a “mo’el” (person who misappropriated) and the
Torah obligates that person to repay the value of
the keren (principle) item, and an added “chomesh”
— an additional one-fifth. [The additional 1/5 is
actually an additional 1/4, because it is calculated
from the total payment. For instance, if the individual
ate a loaf of bread worth $1, he must repay $1.25.
The 25-cent surcharge is 1/5 of the total repayment.]

In addition, a person who misappropriated
hekdesh was also required to bring a special
korban (offering) to atone for this transgression.

D’VAR TORAH: PARASHAT NOACH

that illuminates the world.

will be illuminated with precious light.

After Noah sent the dove out of the Ark, she returned with an olive
branch in her mouth, a symbol that the flood had ended. Why of all
the trees in the world did the dove return with an olive branch? And
why does this symbolize peace? The olive is a special fruit, whose
excellent reputation comes from the wonderful oil extracted from it. Oil
from olives is the finest quality oil for eating, as well as lighting a light

However, extracting oil from the olive requires extremely hard
work; it takes the investment of significant time and effort. It seems
that the olive branch comes to symbolize that if we want the world
to return and exist again — to be bright, and not gloomy and gray
as it was in the flood — it depends on the efforts we invest to make
it so. The more humans strive, the more we labor and endeavor to
correct, advance, and create a better world, that is how the world
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